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Given the circumstances, I feel obliged to cut my way through the thickness of the research – I mean this time that I have spent living and working in Durban and possibly on Durban, with these pages and pages of notes, observations, interviews, case-study, and all these documents… - to formulate a number of general hypothesis, in the course of action, if I may say, as this paper originates from the "Three Cities" research project that started a year and half ago, and we are today right in the middle of the crossing.

From the crossfire of deductions and inductions, diversions, collisions of images and words, situations and feelings, events and questions, observations and reflections that make the substance of the "material" collected through participant observation and observant participation by a foreigner trying to make sense of what’s going on in that place, I will extract ways of reporting and reflecting on actual processes at work in the transformation of the city. In fact, this relationship of foreignness is fundamental to what I’ll be trying to say, in as much as in my own situation I’m reflecting the plight of the migrant people with whom I have been working while I’m trying to find out what type of citizenship could or should or might, I don’t know, legitimise my words and altogether, my work and possibly even my life. I simply hope that, when I’ll try and explain why and how citizenship is an equivocation, you won’t read it as poor apologetic rhetoric !

In fact, as the following will show – at least, this is my intention ! – there is and there can only be a close relationship between the content of the issues that we are trying to investigate and the very way I’m perceived, considered, formulated, imagined, treated, in the process of the work, by the foreign and local migrants with whom I’m interacting. This is the first and last learning field, where I can see how as a social researcher, I’m not an unknown sort of character for all, far from that, in as far as I can be assimilated to all those people who spend their time going and asking questions (poll and survey investigators, journalists, publicists, etc.). I’m also recognized as a so-called "white", and possibly, depending on people and context, as a foreigner, a French, a wealthy, a connected someone, occupying some position on the side of power, relations, information, knowledge, publication... And all of that is being given together with an individual person who presents oneself, talks and interacts in certain ways, in such and such situations. If need be, this certainly underlines how much critical is the reflexive dimension in that process.

In this paper, I first report on the actual transformations affecting the central city of Durban, a newly occupied town, actively transformed by new-comers. I’ll reflect on actual city dwellers and users narratives to emphasize how much these on-going radical changes are bringing about contradictory feelings of foreignness, insecurity, anxiety, fragmentation, vulnerability, but also of fluidity, freedom and opportunity. But what about the social link and solidarity, in relation with other forms of identification ? How far such a context inhibits or supports the institution of citizenship, in a dynamic construction sense (Turner, 1993) ? Before attempting to answer this question, I’ll try and give a description of city’s policies in respect of these transformations (a phenomenological approach I cannot yet, at this stage, complement with a more direct approach of city policies as enunciated and implemented by city’s officials, elected representatives and so forth). I’ll describe actual city’s policies as organised along territorial and social segregation lines that try and contain these changes to the benefit of ghostly residents and foreign tourists, creating a context in which city membership as well as national citizenship is given forms of conditional exclusivity. Then, I’ll briefly examine two eminent ways in which national citizenship is enunciated and performed in Durban today, as an excluding/including tool, to conclude by emphasizing how much this reveals that, in practice, the relationship between citizenship and foreignness is itself agonic and contractual. 

 

1) The on-going transformations of the central city of Durban.

Since some fifteen years, starting from the suppression of "influx control" regulations in the mid-eighties, the town of Durban has been experiencing a radical shift in population and services, practices and uses of the city, which has changed the face of many parts of the central city (Maharaj: 1996 ; Hindson & Byerley: 1993) and which is more and more affecting its more ‘racially’ exclusive areas, of the former CBD and surrounding ‘suburbs’. Excluding the transformations that have happened in the hotel-sex-drug industry, a traditional feature of the Point area which connects the city and the harbour, on which I cannot talk at this stage, new trades, formal and informal, have appeared and multiplied : through the vicissitudes that affect this highly unstable retail sector of the economy, it does remain that a number of new services have been created, nominally : small corner (bottle, biscuit, chicken, etc.) shops ; informal food, clothes, miscellaneous trade stalls ; hair-cutting salons ; cobbler stands ; budget accommodation places, etc. In the more recent years, the central city has seen the apparition and multiplication not only of phone shops but, more interestingly, of barter shops, pawn shops, wholesale shops and other cheap East-Asian manufactured products’ shops, budget daily accommodation hotels or lodges, and shelters. 

The process is not only of a quantitative but also spatial expansion, by way of which these new types of needs, services and uses are diffusing through the entire central area and the city as a whole, including its northern and western more affluent surrounding suburbs. Foreign and local black people no longer reside and hawk only in a few circumscribed areas (Point, Albert Park) but in the entire central city and in its surrounding so far restricted suburbs.

To these visible evidences of the transformation of the city one has to add the less visible, of different types : on the one hand, part of these phenomenon are underpinned by the penetration of Indian capital buying back, since the eighties, buildings and business to fleeing white interests ; on the other hand, a wealth of new practices and uses that take place behind the façades : the squatting of former warehouses and flats, the use of flats by a range of people sharing them in order to afford them (overcrowding), the use of flats as Mosques or as a basis for illicit trading (prostitution, dagga, informal bar-restaurants…), the use of former flats or offices as storage rooms by informal traders, etc.

It is clear that one is not only witnessing a withdrawal of former white residents from the inner-city – a process that one can considered today as completed - and a withdrawal of remaining white capital, but an active transformation of the place, substituting functions, services and uses through the city and its immediate suburbs. Clearly, the city is not only deserted by its former occupants but newly occupied and used by a population made of residents, migrants and visitors alike : a new locality, in fact new localities are performed, new neighbourhoods are produced and new contexts generated (Appadurai : 1995).

Who are these new-comers ? There is a growing up middle class segment, made of students, professionals, upwardly mobile people, for whom the sojourn in the city of Durban is a step in a journey that, often, has just begun (see for example the case of Albert Park (Hindson & Byerley: 1993). But who are the others who constitute the mass of city dwellers and daily users ? On the basis of what I’ve observed at the different shelters and cheapest budget accommodation lodges, they are Mozambican, Zimbabwean and other foreign migrants and refugees from Africa (Ethiopia, Somalia, Kenya, Uganda, Angola, Congo, Rwanda, Burundi, Cameroon…), Asia (Sri-Lanka, India…), and South-African migrants (of occasional, circular, reversible, uncertain, irreversible pattern of migration) coming from rural areas of KwaZulu-Natal and Eastern Cape, and from other provinces, and local ‘Durbanite’ people, still in link or not with the township. In the central city shelters, Whites, Coloured and Indian people are over-represented, black people tending to concentrate more in the accommodation places of the working class areas on the fringes of the former CBD, close to the transport nodes. 

Socio-economically, these new inhabitants are traders commuting from their rural base ; informal street traders catering for local people or tourists ; formal business semi-qualified employees ; qualified or semi-qualified workers (in construction, carpentry, mechanics, sales, etc.) who came to Durban to "make it", lost their job and are reduced to informal occasional jobs ; often they’ve got into drinking and ended up in the street, where they survive as ‘security’ or car guards ; unqualified people working occasionally as warehousemen, handymen, etc. ; refugees, most often qualified and highly qualified, nevertheless also surviving as security or car-watchers ; pensioners ; dependents (on relatives and friends)...

As one can see, the said "homeless" population of the inner-community is far from being reducible to drunkards, vagrants, destitute and, for good measure, informal traders, since it includes not only refugees and pensioners but also workers reduced to informal or occasional jobs. This heterogeneity of the homeless population, reduced to a duality (workers versus "destitute") is resented as an embarrassment by its "working" and "respectable" component who try and avoid their assimilation to those to whom people are giving all sort of names (‘destitute’, ‘street people’, ‘outies’, ‘hoboes’, ‘misfits’, ‘broken people’, ‘drunkards’, ‘criminals’, etc.)…

Changes of functions, changes of people, changes of practices : Durban is transformed in a new locality that reconnects it to a changed context, it is newly, progressively, extensively appropriated, by those who were excluded from it before and others. But how far is there appropriation ? What sort of relations or relationships are emerging with the town, with the city ? Which room is there for citizenship ?

 

2) City life experience

These changes bring about strong feelings of insecurity. The whole town has become double and dubious, a living equivocation : the formal town is doubled by an informal one, the European by an African, the residential by the migratory, the ‘normal’ by the ‘deviating’ - in a nutshell : ‘western’ form, ‘black’ content. The township has reached the city, today it is in town, and the whole sense of what is urban and ‘civilised’ and ‘normal’ and ‘acceptable’ and what is not is shaken. What we can call, using Marc Augé’s terms, a true "crisis of alterity" (Augé: 1994) is unleashed, maybe not as such by a level of mixing that local people would have never seen, but by an expended, renewed and transformed sort of mixing spreading through the whole city. While the hive of social activity linked to the harbour is in decline, following the number of jobs that it has to offer, new people have appeared in numbers, who have new status, occupy new places and play new sorts of roles, the refugees and transnational migrants for example. New ways of life, new practices have emerged, while newly exercised freedom of movement and settlement takes over what were up to now restricted areas. Pre-existing borders, as between the CBD and its abutting suburbs, or between the core-city and its suburbs, are definitively blurred and fading, while new ones are drawn by public initiatives and people’s practices. All sorts of connections between places and people have been changed and substituted, and as a result the sense of the place is destabilised. This dislocation is made usable by a high degree of segregation and shifting between time-places and people, which mark a number of socialisation venues like the beachfront itself, a ‘golden mile’ made itself ambivalent, in fact polyvalent, by new people and new types of use.

Consequently, more and more the people of Durban have the feeling to live in an ambiguous place where the familiar may be deceptive, the local a foreigner and the foreigner a local. The place itself is a newly foreign territory, an estranged place for its users : either it is a previously familiar place that is today inhabited and made unrecognisable by people who are foreign to it and to us, with altogether other colour, habits, practices and codes of conduct ; or it is a previously foreign and restricted territory that’s remaining such on many respects (its architecture, habitat and street design, to start with) while it is being progressively occupied and adapted to the needs of its new population. For all, the town is shifting and its experience and actual knowledge are more and more fragmented, imagined or fantasized. Whatever the case, the town is no longer imaginarily and symbolically exclusively appropriable, it belongs to everyone and no one in particular : it has to be shared.

At the same time, by its sheer absolute space and population dimensions, the inner-city keeps the character of a large neighbourhood very unequally populated (depending on time-places) that you can cross in less than an hour walk and this allows its insiders to develop over time and in specific areas, a sense of neighbourhood, of familiarity, if certainly not a community type of feeling. But at the same time, low density associated to mono-functionality transforms large parts of the central city in no man’s land after working hours, reinforcing the sense of exposure and vulnerability produced by the city-stage where you are moving among strangers. Then, the sense of neighbourhood is radically contradicted by the irruption of "the other" – an intrusion of which crime is emblematic -, that gives way to feelings of uncertainty and treachery, aggravated by the necessity to live through fragmented and no longer predictable ways of life. 

The socio-economic profile that we have just drawn above is an unfortunate living demonstration of the impact of the fragmentation and precariousness of economic activity and ways of life that drive poor people under a pervasive obligation to share everything, accommodation, jobs, privacy and family life. This enforced proximity between otherwise unrelated people exacerbates a sense of anxiety: you can no longer trust neither anyone nor any place. You definitively have to look after yourself, nobody will take care of you, survival is an individual matter, the circle of your people of confidence is reduced to a minimum and you can not even trust your own behaviour outside of it, as you might not know when you are crossing a border and finding yourself in a foreign sort of territory, among strangers who do not show the same understanding of what is wrong and right, disgusting and delightful, horrible and entertaining. 

This uncertainty and vulnerability sharpen the sense of opportunism that one has to show in order to make the best of whatever it is (Simone: 1999; De Certeau: 1994; Detienne & Vernant, 1974). In that regard, foreign African migrants demonstrate this observation acumen, that enable you not to miss whatever opportunity you are prepared to take up but to escape from potential dangers, this cultivation of a practical knowledge – of places and people - drawn from urban daily experience and the practices that organise it.

In such a context, people look after the visions and the languages that will help them to make sense of this disturbing, fragmented, estranged and uncertain environment constitutive of their life. They are transformed by their urban life experiences that confirm to your expenses that you’re actually living a thoroughly individuated life (Marie: 1997). The city abandons them to themselves, and even in the cases where relatives and community networks do provide support for accommodation and jobs, the relationship, under the impact of fragmentation and distance, becomes looser, more functional, indeed cynical. 

As anthropologists, we are paid to know how much, in metropolitan contemporaneous contexts, we no longer work with "communities" – or let’s say that it is no longer that simple! – but with small groups of individuals whom we are absolutely unable to consider as an "undifferentiated expression of a particular culture" (Augé, op.cit) since everyone of them is, like ourselves, connected to a multiplicity of spaces of interaction and communication, a plurality of worlds, according to his/her own particular individual type of life. As a matter of fact, the anthropologist is one of these urban actors, busy staging one of these worlds or spaces of communication and interaction, and is or she is doing so inextricably as a researcher and as an individual with all its characteristics, immerged into hic and nunc situations and dealing with enunciations and performations. S/he never faces identities but only identification, or individualisation processes, performed through narratives (Ricoeur: 1990).

In the "changing sea of moral enablements and constraints, of privileges and entitlements, and obligations and sanctions" (Shotter: 1993) that is city life, the entertainment of (‘race’) community particular ways of leisure and socialization makes it possible to collectively stabilise for a while the urban order, through the racial marking of specific time-spaces, it remains that it is through the mediation of particular practices selecting their own practitioners (age-group, sex orientation, sports, clubbing, raving, fishing, worshiping, drinking, etc.), taken as it is in a much broader flux of transactions (Simone: 1999). As an available and effective means of finding support and making sense of life, "community" is not that effective for Durban dwellers and users. They’d rather be on the other side of the relation, as far as they are supposed to be of help to the family and community that they have left. While it allows for clearer perception and articulation of community identity, indeed for its ‘mythification’ as a universe of recognition, distance also allows to get away from the community without a word, taking distance from a too normative and constraining universe that can as well reject you. 

The city doesn’t reject you, or it never simply rejects you, it still accommodates you when the rest is not doing so. When it does reject you, it is based on a contextual relation between yourself and the place, time and people. Exclusion can happen on the basis of mere facts, especially what means of transport you have access to - on could expand here on the critical role of the car in the local social organisation, on the opposition between car driver/owner and car-watcher as a powerful demarcation between insiders and outsiders) ; or, where a community pretends to exist at the place, exclusion can happen on the basis of principles (what you have to wear or not wear, to do or not do). Of course, this experience will be substantially different according to your inherited ‘community’ membership and the relation, possibly the extent and ways of the appropriation it has been allowed to build up with the city by the forces of history. But for all, town life mediates the pressure by distanciation, individuation and fragmentation, community universe is reduced to pieces among other pieces, with which you can knock up something.

Religion and church will be more effective networks of support. Soap operas and North American popular "rhythm and blues" songs and the like often complete the reserve of narratives in which to find meanings for your own life ; unless you just get into forgetting all of that altogether and try and make sense of your life day after day by consuming as much as you can of narcotic substances. 

According to what reveal other enquiries (Sitas: 1999), in the townships a number of people find a language for extended solidarity in a civic sense that, while being eroded by political contradictions and constraints, finds outlets in enlarged, nation-wide or universal civic struggles, like against the Aids pandemic. This cannot be said of the central city, where there is not the local community support structure allowing you to launch yourself into social work initiatives. Welfare voluntary work is a matter of religious commitments, institutions and networks.

Then, where is the collective and democratic language, identity and, so to speak, culture of its own that the city is supposed to develop in order to fulfil its constitutional participative and cooperative developmental obligations ? The fact is that such a schizophrenic, dubious, uncertain and precarious context that the city is providing its inhabitants with is quite far from what we could imagine as a capacitating, enabling environment for the development of citizenship. So, what is actually the city’s policy in front of this situation ? 

 

3) City’s policies

31) The most regular public reaction to this situation, coming from public authorities or private interests and lay people as well, is a "clean-up" reaction : as far as the central city is concerned, such "cleaning" or "cleansing" seems to make the substance of policy. I’m not only referring here to the forced removal of street children and people at the time of important international conferences, but also at what is clearly the main inspiration or motive behind the overall practice of policing operations picking up informal users (beggars, street kids, informal traders) or ordering them to move out of certain streets and areas. I’m referring to a leitmotiv in the claims for public action, as well as to the practical and effective implementation of a number of borders at different scales, beyond which to push a number of people, activities and things. Cleanliness is the order of the day. Restoring a clean environment. 

This ‘clean-up’ policy is legitimised by the national cause of the fight against crime and, in close link with that, local preoccupations are with public space lighting, policing, and that sort of things. But in the range of anti-crime related tactics, there are also police raids against informal traders at regular intervals in such and such places. As a matter of fact, its is a South African tradition for authorities and citizens alike to castigate the "informal traders" as the prime culprits for the "filth" and "mess" disfiguring the city, for the transformation of streets into "slums". Consequently, and whatever other considerations, they have to be pushed out and/or framed into concrete and properly distanced stalls, etc. The mass of them is only tolerated on the margins of the inner-city, around the rail, taxi and bus transport nodes, of little interest for tourists and high-revenue consumers.

Oblivious of the fact that most of the crime, at least in some residential sectors of the central city, is made of car theft and behaviour deviation (domestic violence, public drunkenness, substance abuse, etc.), the anti-crime policy allows much more, and in fact something else than the fight against these forms of criminality : the possibility, for one part of the city, to legitimately declare non ‘city-zens’ and alienate the other part said to be foreign to it, to keep viewing it, as said a Minister, "as a white’s man town" and, consequently, "not to treat it with respect". Beyond or beside the fight against criminality, judgements of urbanity are performed and the cleaning up effect is supposed to restore "civic pride" and instil a "sense of ownership", at the cost of a segregation based on poverty versus respectability barriers. The common cause functions like a Trojan horse for urban order.

Thus, practically and symbolically at the same time, dirt and certain types of people are assimilated and rounded up or pointed out, to be excluded from the city on the basis of a clean and safe environment, safe from health and life hazards. As the case-study of the relocation of one church-based shelter is showing, the dominant, and even unanimous claim across the entire range of political allegiances and interest groups, is not only "not in our backyard", but "find for them some place, so long as it is out of the city". A strategy which confirms a dominant segregative and colonial vision of space, as a pure power of distanciation.

The only counter element of local public policy is housing, but even in housing the same paradigms have so far dominated the stage, with a few attempts to relocate so-called "homeless" people in new townships at a fair distance from the central city having produced mitigated results. For the rest of it, the city’s welfare policy is to rely on private charitable enterprises, to the extent that the police is regularly ‘delivering’ people to their care. Somehow, a glimmer of hope is appearing with the city being looking for buildings to convert into budget accommodation and shelters for the growing number of transient and precarious users of the city.

32) The planning policy is not a very different affair for that matter. Local authorities’ interventions are globally organized through the supreme instrument of planning, dedicated to the maintenance of rateable city land values, in particular through the "re-development" of a number of key areas (the largest of them happening to be under public ownership) for affluent international tourists’ consumption (after the ICC, the Waterfront project in the Point area in particular (Maharaj & Ramballi: 1998)). What is shaped as a sort of "reconquest" of the beachfront and the inner-city starts from the conviction that, as says the Beachfront Business Committee, the "target market will not coexist with areas that cater for markets made up of sectors of the community with no disposable income", at the time when, as says a banker, "the CBD is being replaced by inferior quality tenants". 

Consequently, while local politics make it today necessary to open access to everyone, and especially to those coming from the previously disenfranchised and disadvantaged sectors or the society, practical devices are designed to extract or distract some areas from the city, to encapsulate them, be it in cluster-houses estates, in ‘Urban Improvement Precincts’, in centrifuge "expatriated" business and residential districts, in enclosed leisure areas for rich people only largely made of pre-fabricated, transnational, substitutable pieces of urbanity : that is to say in as many ‘extra-territorial’ entities of their own that have or will not have much to do, if not nothing at all, with the rest of the city.

33) The overwhelmingly dominant theme of the fight against crime and criminals leads us to the third dominant aspect of public policy’s interventions : community policy as a means of governance (Rose: 1996). The fight against crime is publicly celebrated as the "corner stone" of public powers, business and community partnerships. But, as far as any community is concerned, only organised sector-based or corporatist interests – of ratepayers, informal traders, business associations and the like - emerge to represent the said community albeit made of a more and more transient population, to interact with public authorities. Community as a means of local governance is missing the citizen as such, whom it only reaches as a qualified member of some sort of a particularly territorialized and sectorialised collective mobilised for the common public good of the fight against crime and grime. All the more since, as in my case-study, city officials consider and run the whole process as metro-driven initiative. It makes coincide the actualisation of community and the definition of social exclusion strategies. 

Between the subjects of planning policies and the communities of anti-crime policy, is there a room for a citizen ? 

By extra-territorialising some parts of the city on the one hand, and pushing to its edges a number of people and activities, on the other, the city does make of the central city a ‘civilised’, ‘acceptable’ by international standards, and sanitised space, but it is at the cost of a city at war with itself. "Cleaning-up" areas and streets to create "fewer places for criminals" and attract tourists seem to be symbolically and practically targeting at the same time the very process of appropriation of the town by its people and to legitimate the exclusion of sections of the population from the urban society. Because it ignores the very reasons why people are in the city in the first place, and because it assumes that it is a limited, circumscribed population, it is of course a hopeless policy, made of never-ending repelling processes, the same sort of Sisyphus’s task as the expulsion of African ‘illegal’ migrants. But it is not meant to be efficient in that way : the fight against crime is an instrument for the implementation of an urban order that encompasses and qualifies it.

Also, such a policy goes in the opposite direction to the post-apartheid planning canons of compaction and integration (Mabin: 1995). It represses practices and values, ways of doing and living, brought about by the indigenous urban life on which relies its long-term viability. 

If citizenship is the acknowledgment and effectuation of the individual’s belonging to the shared capacity of action, the shared power of the collective (Arendt : 1972, Tully: 1999), the relegation of certain categories of the population is a way to deny them this quality, to disempower them, and to treat them as pure subjects targeted by a separate society of some sort, to the benefit of a minority of local wealthy and ghostly or virtual residents, absentee landlords, so-much vaunted international investors and international tourists. Is Durban not going to be but already being a city without citizens ?

 

4) National citizenship’s performation

Citizenship can be enunciated and activated in multiple ways according to its polysemic and plurivalent nature which involves, among others, dimensions of locality, particularity and generality, singularity and universality (Balibar: 1995), community and foreigness, power and responsibility, equality and inequality (Castoriadis: 1986), rights and duties, through related issues of allegiance, recognition, membership, loyalty… To conclude, I would like to describe two different important ways of enunciating and performing national citizenship I’ve come across. 

41) First it is performed as a way of excluding the ‘non South Africans’. South African national democratic identity is, among other ways, performed in the marking (‘amakwerekwere’) and exclusion of people on the basis of their foreignness in relation to the historical community of the people making South Africa, otherwise conceived as a ‘multi-national’ country. On the staging area of the city, ‘race’ communities are in the foreground, ‘racial’ or ‘ethnic’ differences are on show. At national and local level, ‘race’ language and concepts dominate the public space. Democratic transition is not affecting the fundamental and unanimous belief in "race" (meaning in human "races" and "racial" differences), on the contrary, nation-building is largely conceived as requiring the exhibition of the ‘colour’ differences that make the ‘rainbow-nation’. In such perspective, South African nationality is not more than a bag, an envelope, only communities, ‘groups’ or ‘races’ are real, and, as says the writer, Ronnie Govender, "racial self-consciousness is given greater respectability", a symptom of how much South Africans are "held hostage by the forces of history". 

Whatever the case, it remains that South Africa and South Africans can only find their common ground in the history that has put them together, and the external borders it has drawn (Derrida: 1986). Citizenship in this context is a border that has to be constantly re-drawn, to give substance and effectiveness to national identity. Thus, in the way refugees and migrants are denied free exercise of a regular economic activity in order to be able to sustain themselves, and access to a number of other key urban life services, citizenship appears to be used as a basis for legitimate exclusion, the reverse side of the democratic legitimate inclusion of South Africans as such. (At local city level, we have just seen how urban community membership is playing the same role of allowing the community to exist as a basis for the legitimate exclusion of people according to behaviour and practices criteria : civic pride, sense of ownership, respect for the place and for oneself.)

42) At the same time, foreign migrants and refugees are the source of another enunciation of citizenship, that performs it in a different way, while they claim that it cannot be a basis for the denial of their basic human rights. It is a fact that, from a human rights point of view, South African refugee and immigration policy challenge at least three universal freedoms : of movement, of looking for decent means of survival, and of leading a normal individual and family life (a situation that has been recently improved by the Courts). The fact that citizenship is a sine qua non condition to the exercise of some of universal human rights makes its actual, decisional and political dimension forever questionable. 

Citizenship is internally open to foreignness since it is of political, negotiated and contractual nature. By referring to a singular historical community, it leaves its members to understand that this very community is rooted in a pre-defined, natural community of some sort. At the same time, its rights dimension opens it, articulates it to universality (see Dominique Schnapper’s description of the dialectical tension between twin conditions of universality and particularity (Schnapper: 1998)), in relation with imprescriptible human rights. The citizen leads to the human being through the national ("citizenship can only be based upon general and universalistic standards", Turner, op. cit.). And this conception is intimately shared by a whole South African tradition of thought. To quote of its representatives, Mewa Ramgobin tells those who invoke their ‘Indianness’ to seek ‘minority rights’ : "It is on the basis of Human Rights for all South Africans that you can flourish". I would ask the permission to add : and it is on the basis of Human Rights for all that South Africans can flourish. In this perspective, the way citizenship is applied may amount to discrimination and inequality, but citizenship remains a resource to protest against that since it is accommodating individuals on the basis of their birth or land of birth rights and conditional, contractual, access rights. 

 

Conclusion

Considering this two dimensions, citizenship’s performation does appear as an equivocation, as far as to declare someone a foreigner, a non citizen, is in fact a way of acknowledging that one cannot exclude him or her. 

Because of the fact that the poor and the excluded are still in the society, interacting with it (Simmel: 1998). They are all the more part of the city that they are excluded from it, perform their membership by coming back, as there is no other solution anyway, and their fight has by then become a struggle for recognition. 

Because, also, in the city, everyone is potentially a foreigner. The city will never be any more appropriable, it belongs to everyone or to nobody, and one cannot but experience it as, in Young’s words, a "being together of strangers" (Young 1990a: 23). Its exteriority, as a surface for representation where one is given to put on show oneself (Raban 1974: 37; Patton: 1995), to be always a potential target, paradoxically allows for an infinity of forms of identification, of incorporation of the city into the self, that are no longer only dictated by colour and community belonging.

But also because, last but not least, on the basis of universal human rights, the relationship between citizenship and foreignness can only be itself contractual.

Durban/Johannesburg - July 2000

References

AFFICHARD, J., FOUCAULD, J-B. de, 1995 Pluralisme et équité. La justice sociale dans les démocraties, Paris :Esprit.

APPADURAI, A. 1995 "The production of locality", in : Richard FARDON (ed), Counterworks. Managing the Diversity of Knowledge, London, New York : Routledge, 204-225.

ARENDT, H. 1972 Du mensonge à la violence, Paris: Calmann-Lévy ; « What is freedom ? in : Between past and Future, Harmondsworth: Penguin, 143-172.

AUGE, M. 1994 Pour une anthropologie des mondes contemporains, Paris : Flammarion.

AUGE, M. 1994 Le sens des autres. Actualité de l’anthropologie, Paris : Fayard.

AUSTIN, J. L. 1970 Quand dire, c’est faire, Paris : Seuil.

BALIBAR, E., WALLERSTEIN, I. 1991 Race, Nation, Class : Ambiguous Identities, London and New York: Verso.

BALIBAR, E. 1995 « Ambiguous universality », Differences 7(1), Spring 1995, 48-74).

BAUDRILLARD, J. LIPOVETSKY, G. et al. 1991 Citoyenneté et urbanité, Paris : Esprit.

BLOUL, R. 1999 "Beyond Ethnic Identity: Resisting Exclusionary Identification", Social Identities 5(1), March 1999.

CASTORIADIS, C. 1986 « Nature et valeur de l’égalité », in : Domaines de l’homme. les Carrefours du labyrinthe III, Paris, Seuil, pp. 307-324.

CERTEAU, M. de, GIARD, L., MAYOL, P. 1990 L’invention du quotidien, 1. arts de faire, 2. habiter, cuisiner, Paris : Gallimard. 1984 The Practice of Everyday Life, Berkeley and London: University of California Press.

DERRIDA, J. 1986 « Admiration de Nelson Mandela ou Les lois de la réflexion », in : Pour Nelson Mandela, Paris : Gallimard.

DETIENNE, M. & VERNANT, J-P. 1974 Les ruses de l’intelligence – La mètis des Grecs, Paris : Flammarion

HINDSON, D. C. BYERLEY, M. A., 1993 Class and Residential Movement – Report on a survey of Households in Albert Park, Urban Studies Unit, Institute for Social and Economic Research, University of Durban-Westville, August 1993.

HOLSTON J. (ed) Cities and Citizenship.  Duke University Press, 1999

LEFORT, C. 1981 L’Invention démocratique, Les limites de la domination totalitaire, Paris : Fayard

LEFORT, C. 1986 Essais sur le Politique, XIXe-XXe siècles, Paris : Seuil. 

LEFORT, C. 1978 Les Formes de l’Histoire, Paris : Gallimard.

MABIN, A. 1995 « On the problems of overcoming segregation and fragmentation in Southern Africa’s cities in the postmodern era », in : S. Watson and K. Gibson (ed), Postmodern Cities and Spaces, Oxford: Blackwell. 

MAHARAJ, B. 1996 "Urban struggles and the transformation of the apartheid local state : the case of community and civic organisations in Durban", Political Geography¸vol. 15(1), 61-74.

MAHARAJ, B. RAMBALLI, K. : 1998 « Local Economic Development Strategies in an Emerging Democracy : The Case of Durban in South Africa », Urban Studies 35(1), 131-148.

MAHARAJ, B. 1994 "The Erosion of residential Segregation in South Africa: The ‘Greying’ of Albert Park in Durban", Geoforum 25(1), 19-32.

MARIE, A. (ed.) 1997 L'Afrique des individus, Paris : Karthala.

PATTON, P. 1995 « Imaginary Cities : Images of Postmodernity », in : S. Watson and K. Gibson, Postmodern Cities and Spaces, Oxford: Blackwell. 

RABAN, J. 1974 Soft City, London: Hamish Hamilton.

RICOEUR, P. 1990 «Soi-même comme un autre, Paris : Seuil.

ROSE, N. 1996 "The death of the social ?", Economy and Society 23(3), August 1996.

SCHNAPPER, D. 1994 La communauté des citoyens. Sur l'idée moderne de nation, Paris : Gallimard.

SCHNAPPER, D. 1998 La relation à l’autre. Au cœur de la pensée sociologique, Paris : Gallimard.

SEARLE, J. R. 1972 Les Actes de langage, Paris : Hermann.

SENNETT, R. 1979 Les tyrannies de l'intimité, Paris : Seuil.

SHOTTER, J. 1993 "Psychology and Citizenship : Identity and Belonging", in : Bryan S. Turner (ed), Citizenship and Social Theory, London : Sage, 115-138.

SIMMEL, G., 1979 « Digressions sur l'étranger - Métropoles et mentalités », ("Untersuchungen über die Formen der Vergesellschaftung" (1908), "Die Grossstädte und das Geistesleben" (1903)), in : Y. Grafmeyer & I. Joseph, 1990 L'école de Chicago, Naissance de l’écologie urbaine, Paris : Aubier.

SIMMEL, G. 1998 Les pauvres, Paris : PUF.

SIMONE, A. 1999 "Thinking About African Urban Management in an Era of Globalisation", African Sociological Review 3(2), 69-98.

SITAS, A. 1999 From People’s Skills to People’s Jobs – Jobs Creation and Training in the Greater Durban Area, Report for the Metro’s Economic Development department and the Job Creation Network. 

TULLY, J. 1999 "The agonic freedeom of citizens", Economy and Society 78(2), May 1999, 161-182.

TURNER, B. S. (ed), 1993 Citizenship and Social Theory, London : Sage.

YOUNG, I. M. 1990a Justice and the Politics of Difference, Princeton, NJ: Princeton University Press.

YOUNG, I. M. 1990b "The ideal of Community and the Politics of Difference" in : J.J. Nicholson (ed) Feminism/Postmodernism, New York and London: Routledge.

Notes

